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I. Ibn Abi Shayba

‘Abd Allah ibn Muhammad ibn Abt Shayba Ibrahim ibn ‘Uthman ibn Khuwasta, Abi Bakr al-*AbasT (d. 235), described by al-
Dhahabi as the brother, father, and uncle of hadith Masters and their most prestigious representative, “the master of hadith Masters,”
“one of those who have reached the sky, an apex of trustworthiness,” “one of the oceans of knowledge,” the author of al-Musnad,
al-Ahkam, al-Musannaf, and al-Tafsir, “one of the peers of Ahmad ibn Hanbal, Ishaq ibn Rahiiyah, and ‘Al ibn al-MadinT in age,
place of birth, and hadith memorization.” Abii Zur‘a al-Razi said: “I never saw anyone with more mastery of the hadith than Aba
Bakr ibn AbT Shayba,” rather lavish praise in light of al-Raz1’s familiarity with Ahmad ibn Hanbal and al-Bukhari. His scholarly
relatives are: his brothers ‘Uthman ibn Abi Shayba and al-Qasim ibn Abt Shayba; his son Ibrahtm ibn AbiBakribn Abi Shayba; and
his nephew Abii Ja‘far Muhammad ibn ‘Uthman ibn Abi Shayba. (All are hadith Masters except al-Qasim, who is weak.)

Ibn Ab1 Shayba narrates in the Musannaf, in the chapter entitled: “Touching the grave of the Prophet” with a sakhih chain according
to Ibn Hajar and al-Qadi ‘lyad in a/-Shifa’ (in the chapter entitled: “Concerning the visit to the Prophet’s grave #&, the excellence of
those who visit it and how he should be greeted”):

Yazid ibn ‘Abd al-Malik ibn Qusayt and al-‘UtbT narrated that it was the practice of the Companions in the mosque of the
Prophet # to place their hands on the pommel of the hand rail (rummana) of the pulpit (minbar) where the Prophet & used to
place his hand. There they would face the Qibla and supplicate to Allah 45 hoping He would answer their supplication because they
were placing their hands where the Prophet £ placed his while making their supplication. Abi Mawdiida said: “And I saw Yazid
ibn ‘Abd al-Malik do the same.”!

It is also narrated that Ibn ‘Umar would place his hand on the seat of the Prophet’s $ minbar then wipe his face with it?> and that
Abi Ayyub was seen resting his face on the Prophet’s # grave.® This practice of the Companions clarifies two matters. The first is
the permissibility of asking Allah for things by the Prophet £ (fawassul) after his death since by their act the Companions were truly
making tawassul. Likewise itis permissible to ask Allah 4 for things by means of other pious Muslims. The second is the permissibility
of tabarruk or seeking blessing (baraka) from objects connected to the Prophet #.

It is similarly related that in the year of the drought called al-Ramada (17-18) during the successorship of ‘Umar the Companion
Bilal ibn al-Harith, while slaughtering a sheep for his kin, noticed that the sheep’s bones had turned red because the drying flesh was
clinging to them. He cried out “Ya Muhammadah!” Then he saw the Prophet # in a dream ordering him to go to ‘Umar with the
tidings of coming rain on condition that ‘Umar show wisdom. Hearing this, ‘Umar assembled the people and came out to pray for rain
with al-*Abbas, the uncle of the Prophet #.*

The same is related from the Companion or Successor Malik ibn ‘Iyad, also known as Malik al-Dar:*> A man came to the grave
of the Prophet # and said: “Messenger of Allah, ask for rain for your Community (istasqi li ' ummatik), for verily they have but
perished!” after which the Prophet # appeared to him in a dream telling him: “Go to ‘Umar and give him my greeting, then tell him that
they will be watered. Tell him: Be clever!” The man went and told ‘Umar. The latter wept and said: “My Lord! I spare no effort except
in what escapes my power!”¢ Ibn Hajar identifies Malik al-Dar as ‘Umar’s treasurer and the man who visited and saw the Prophet £ in
his dream as the Companion Bilal ibn al-Harith, counting this hadith among the reasons for al-Bukhari’s naming of the chapter “The
people’s request to their leader for rain if they suffer drought.”

II. Ahmad Recommended Tawassul in Every Du‘@’

Abi Bakr al-Marwazl narrated in his Mansak that Imam Ahmad preferred for one to make tawassul through the Prophet # in
every supplication with the wording: “O Allah! I am turning to you with your Prophet, the Prophet of mercy. O Muhammad! I am
turning with you to my Lord for the fulfillment of my need.” The report is mentioned in the books ofthe Hanbali madhhab as it bears
on the adab of du‘a as a figh issue.” Ibn Taymiyya cites it in his Qd ‘ida fil-Tawassul wal-Wasila (p. 98 and 155) where he attributes
it to “Imam Ahmad and a group of the Salaf” from Mansak al-Marwazr as his source — and in his Radd ‘ala al-Akhna’t (p. 168)
where he cites the text of the du ‘a in full, similar to the du ‘a of the blind man in al-Tirmidht and elsewhere and with the wording Ya
Muhammad.

The practice of fawassul is also reported from Imam al-Shafi‘t and Imam Malik. Al-Khatib narrates in Tarikh Baghdad that
the truthful (sadiig) qadi al-Husayn ibn ‘Al al-Saymari narrated to them, that the trustworthy (zhiga) Imam ‘Umar ibn Ibrahim [ibn
Ahmad] al-Muqri told him, that the trustworthy Shaykh Makram ibn Ahmad told them, that ‘Umar ibn Ishaq ibn Ibrahim told them,
that the trustworthy Shaykh ‘Alf ibn Maymiin told them: “I heard al-Shafi‘T say: ‘I swear that I seek the blessing of Abti Hanifa
(inni la’atabarraku bi Abt Hanifa) and come to his grave every day’—meaning as a visitor. “Whenever I have a certain need I pray
two rak ‘as then I come to his grave and ask Allah 4 for my need at his grave, and little time passes until it is fulfilled.””® Al-Qadi
‘Iyad narrates in al-Shifa’ and Tartib al-Madarik from Ibn Humayd that the Caliph Abt Ja‘far al-Manstr asked Malik whether it
is preferable he face the Prophet # or the Qibla when supplicating. Malik answered: “Why should you not face him when he is your
means (wasila) to Allah and that of your father Adam on the Day of Resurrection?”® This report is also narrated by Abii al-Hasan
[‘Alf ibn al-Hasan ibn Muhammad ibn al-‘Abbas] Ibn Fihr al-Malik1 al-Misr1 (fl. 440) in his Fada il Malik while al-Zurqani in his
commentary on al-Mawahib al-Laduniyya said al-Qadi ‘Iyad narrated it in al-Shifa from Malik “with a good, or rather sound chain”
as did al-Khafaj in his commentary on the Shifa’." Ibn Qunfudh positively attributes it to Malik'' while the hadith Master Ibn Jama‘a



said: “The report is related by the two hadith Masters: Ibn Bashkuwal and al-Qadi ‘Iyad in al-Shifa’, and no attention is paid to the
words of those who claim that it is forged purely on the basis of their idle desires.”'?

III. Ahmad Practiced Tabarruk or Blessing from Relics

Al-Dhahabi relates that Imam Ahmad used to seek blessings from the relics of the Prophet #. Al-Dhahabi then lambasts
whoever would fault the practice of tabarruk or seeking blessings from blessed objects:

‘Abd Allah ibn Ahmad said: “I saw my father take a hair that belonged to the Prophet £, put it on his mouth, and kiss it. I think
I saw him put it on his eyes. He also dipped it in water and drank the water to obtain cure. I saw him take the Prophet’s & bowl
(qas‘a), wash it in water, and drink from it. I saw him drink Zamzam water in order to seek cure with it, and he wiped his hands and
face with it.” I say: Where is the quibbling critic of Imam Ahmad now? It is also authentically established that ‘Abd Allah asked his
father about those who touch the pommel of the Prophet’s # pulpit and touch the wall of the Prophet’s # room, and he said: “I do
not see any harminit” May Allah protect us and you from the opinion of the Khawarij and from innovations!"

The above is a proof from Imam al-Dhahabi that he considers those who object to tawassul and tabarruk to be innovators
and Khawarij. In the entry of his Mu ‘jam al-Shuyiikh devoted to his Shaykh Ahmad ibn ‘Abd al-Mun‘im al-Qazwini, al-Dhahab1
writes the following lines:

Ahmad ibn al-Mun‘im related to us... [with his chain of transmission] from Ibn ‘Umar that the latter disliked to touch the
Prophet’s # grave. I say: He disliked it because he considered it disrespect. Ahmad ibn Hanbal was asked about touching the
Prophet’s & grave and kissing it and he saw nothing wrong with it. His son ‘Abd Allah related this from him. If it is asked: “Why
did the Companions not do this?” We reply: “Because they saw him with their very eyes when he was alive, enjoyed his presence
directly, kissed his very hand, nearly fought each other over the remnants of his ablution water, shared his purified hair on the day
of the greater Pilgrimage, and even if he spat it would virtually not fall except in someone’s hand so that he could pass it over his
face. Since we have not had the tremendous fortune of sharing in this, we throw ourselves on his grave as a mark of commitment,
reverence, and acceptance, even to kiss it. Do you not see what Thabit al-Bunant did when he kissed the hand of Anas ibn Malik
and placed it on his face saying: “This is the hand that touched the hand of the Messenger of Allah #”? Muslims are not moved to
these matters except by their excessive love for the Prophet #, as they are ordered to love Allah and the Prophet # more than their
own lives, their children, all human beings, their property, and Paradise and its maidens. There are even some believers that love
Abii Bakr and ‘Umar more than themselves...

Do you not you see that the Companions, in the excess of their love for the Prophet £, asked him: “Should we not prostrate to
you?” and he replied no, and if he had allowed them, they would have prostrated to him as a mark of utter veneration and respect,
not as a mark of worship, just as the brothers of the Prophet Yusuf 3«8 prostrated to him. Similarly the prostration of the Muslim
to the grave of the Prophet # is for the intention of magnification and reverence. One is not to be accused of disbelief because of it
whatsoever (1a yukaffaru aslan), but he is being disobedient [to the Prophet’s injunction to the Companions]. Let him, therefore, be
informed that this is forbidden. It is likewise in the case of one who prays towards the grave.”'
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